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'It is verily the settled purport of all sacled texts 
that the (qualified) person desirous of obtaInIng release 
from bondage must necessarIly know the Supreme-Self as 
the efficient cause of the bIrth and the hke of the world. 
And as this requires a knowledge of the"" olld, wlth all 
its manifold Internal difference, the world also must be 
so known. The revered kcarya begll)s this monograph 
with the object of colleotipg togetBer and c;JJpoundlng 
for the benefit of....the pupIl thIS twofold reality., the maJn 
with the auxiliary, tt:eated scatteredly, in sacred 
literature. ' 
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FOREWORD 


BY 


HIS HOLINESS SRI VIDYA.PRASANNA 
TIRTHA SRIPADANGALAVARU, 
HEAD OF SRI VYASARAJA MUTT 


-- 


When we were camping at Bangalore a 
few months back Saccha.strapravacana-Ratna, Rao 
Bahadur, Professor B. Venkatesachar placed in our 
hands an advance copy of T attvasailkhyana with the 
commentary of Sri J ayatirtha and glosses by eminent 
men together with an English Translation of the 
original and the Tika by him which the Managing 
Committee of Sri Ramakr
I).appa Dvaita Vedanta 
PathasaIa are bringing out. After going through the 
work with the care that it demands we have much 
pleasure in writing this foreword. 


The knowledge of the Supreme Being as the 
efficient cause of the universe is absolutely necessary 
for qualified souls to attain liberation from worldly 
bondage. This knowledge requires the knowledge of 
the world with all its manifold differences. Sri Madhva.. 
dirya in the monograph Tattvasailkhyana enumerates 
in a scientific way the various categories, the main and. 
auxiliary from material contained in sacred texts of 
admitted authority. The present publication embodies 
the original of Sri Madhva, the Tiki on it by Jayatirtha, 
the glosses on the Tiki by Raghavendra Swamin and 
Srinivasa Tirtha in full and relevant extracts from the 
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glosses on the Tika by Vijayindra Swamin, Satya- 
dharma Swamin, Kasi Acarya and Rotti Venkata- 
bhattopadhyaya. The selections have been made with 
great discrimination by the learned Pandit, Vidwan 
Sri Magadi Ranganathacarya, Professor of Dvaita 
Vedanta in the Sri Chamarajendra Government 
Sanskrit College) Bangalore. 
The English equivalents of the highly technical 
words in the original are correctly coined so as to 
bring out the import of the original Sanskrit words. 
The English translation is true to the original. All the 
available commentaries in Sanskrit are fully made use 
of and useful references are throughout indicated to 
make the study easy. Useful notes are appended 
wherever necessary . We pray to Sri Kr
Q.a that 
Professor Venkatesachar may be spared for many more 
years so that he may contribute to the Dvaita philoso- 
phy many more useful works. We are sure that 
earnest students of Dvaita philosophy will diligently 
study this book and greatly benefit thereby. The 
Managing Committee of the Ramakr
I}.appa Dvaita 
Vedanta PathasaIa are to be highly congratulated for 
bringing out such a useful edition of TattvasaIikhyana. 
It is our considered opinion that this edition is a 
model of how a Sanskrit work should be brought out. 
NAR..A.TAN.A. SMARA"VA 


BANGALORE, } 
22-6-1964. 


SRI VIDYAPRASANNA TIRTHA 
SR!P!DANGALA V ARU 
VYABARAJA MUTT. 



INTRODUCTION 


Tattvasa:rikhyana is one of the ten monographs 
(prakaraI}.as) which the Acarya has written. It is 
concerned with the enumeration of the categories 
(tattvas) accepted in Dvaita Vedanta. There is also 
another work on the same subject known as Tattva- 
viveka by the Acarya. I t is a collection of extracts 
from a work of the same name by Bhagavan Vedavyasa 
in support of what has been stated in Tattvasankh- 
yana. 


The present work starts by c] assifying the 
categories under two main heads, the Independent 
and the dependent. There is only one Independent 
Tattva and that is Bhagavan Vi
lJ.u and all else being 
in every way dependent on Him comes under the 
second head. 


At the outset J ayatirtha raises a question. Why 
has not the author performed some maIigala at the 
commencement of the work? Mangala is an act 
performed in the beginning to remove obstacles and 
successfully complete the work undertaken. I t is 
generally in the form of prayer to a favourite Deity. 
The commentator answers the objection he has himself 
posed by pointing out that the mere fact of there being 
no mangala recorded in the work, is no indication that 
it has not been performed. It is possible to' do it in 
other ways as for instance mentally. It may be asked 
, How is one to know that it has been so perfor
ed?' 
We have to presume that the venerable Acarya, a firm 
believer in the efficacy of Vedic practice has not 
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omitted to follow this rule. Moreover the word 
'Swatantra, the Independent' implies all the eminent 
qualities of the Supreme Being and its mention at the 
beginning of the work though for the purpose of 
classification, has all the efficacy of a maIigala and 
serves its purpose. In raising this question and answer- 
ing it in this manner Jayatirtha has two objects in 
view. He wants to show, in the first place, that the 
work of the Acarya is in no respect defective and in 
the second place (this incidentally) that the sacred 
name of the Supreme Being when uttered with devo- 
tion in any context is capable of bringing every good 
and of preventing every evil. 
Tattva is defined as that which is not super- 
inlposed, thus excluding the silver apprehended when 
nacre is mistaken for it in illusion. Various are the 
views held by Indian thinkers regarding the nature of 
illusion. The Prabhakara school of Mimamsakas deny 
illusory cognitions, for them all cognitions are valid. 
This clearly is opposed to the subsequent experience 
in the form' Till now I mistook nacre itself for silver'. 
The V aise
ikas say that the apprehended silver is real 
but exists in another place. The Yogacara school of 
Buddhists think that the cognised silver is of the 
essence of knowledge itself. The Bhaskara school of 
vedautins assert that the silver seen is real and is 
produced at the particular place and exists so long as 
it is seen: Miyavadins on the other hand say that the 
silver is neither real nor unreal but is inexpressible 
that is, indefinable. There is the subsequent sublating 
experience in the form 'There was no silver at all') 
hence nacre itself due to d,efects appeared as the 
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absolutely non-existent silver all the time the false silver 
was apprehended. This is the view of the Acarya. 
The correctness of this view is established by J ayatirtha 
in Nyayasudha, jijfiasadhikara1)a, after an exhaustive 
critical examination of all other views. 
In other systems of Indian Philosophy the practice 
almost invariably is first to name all the categories and 
then take them in order fOr" consideration. For 
instance in the Nyaya Siitras ofGautama the first siitra 
enumerates all the sixteen categories admitted by the 
school. Then eac
 of them is taken up for the 
purpose of definition and examination. The method 
followed in the present work is different. After 
dividing the categories into two main divisions as the 
Independent (Self-dependent) and the dependent, 
the dependent tattva is divided into 'being' (bhava) 
and 'non-being' (abhava). Then again 'non-being' 
is grouped under three heads as 'prior-nonbeing' 
(pragabhava), 'future-non-being' (pradhvamsabhava), 
and 'eternal-nonbeing' (sadabhava), and 'being' 
(bhava) is grouped under two heads, the conscious 
(cetana) and the unconscious (acetana). This method 
of subdividing is continued further on. As J ayatirtha 
himself points out one difficulty arises at the very 
outset in such a classification. If you divide the 
tattvas into two broad divisions, the Independent and 
the dependent and then divide the dependent 
categories into 'bhava' (being) and 'abhava' (non- 
being) it would mean that the Single Independent 
Tattva, Vi
1)u is not a ' bhava' tattva. The 
commentator removes the difficulty by stating that the 
intention of the author is not to exclude the Inde- 



x 


pendent tattva from the' bhava's but to show that the 
dependent tattva is only of two sorts, not of one sort 
or of three sorts. It may be asked why a classification 
is not adopted in which the Independent Category 
comes under existents, 'bhava's. The answer is that 
though such a classification is possible, it has no 
particular merit in as much as similar difficulties arise 
in respect of other categories though not in respect of 
the Independent Category. Then it may be again 
asked why the classification adopted is preferred? 
Because by mentioning the Swatantra Tattva first the 
prominence of 'li
:r;u, the Independent Tattva over 
everything else is brought out. Here the commentator 
focuses the attention of the reader on the fact that the 
central topic of all sacred lIterature is to proclairn the 
exalted nature of the Supreme Being pervading and 
contro1ling the \vorid of sentient and insentient 
'tattvas' so that the qualified person may acquire 
that exalted loving devotion to the Lord which 
secures for him His supreme grace, the immediate 
cause of salvation. Otherwise the enumeration of 
categories would be as vain as the counting of grains 
of sand on the seashore. This view has the support of 
Lord Kr
I)a Himself as is evident from the following 
words of His in the Gita addressed to His intimate 
friend and disciple, Arjuna. 
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1. ' I am the origin of all things, impelled by 
me everything acts' thus knowing me the 
wise serve me with loving devotion. 
2. With their minds fixed on me and their 
actions centred in me they instruct one 
another, speak of my holy deeds and 
attributes and thus satisfied (with senses 
not directed towards objects of worldly 
pleasure ) enjoy supreme bliss 
3. To such as these who are ever devoted to 
me and serve n1e lovingly I grant that 
supreme knowledge by which they reach 
me. 
In the world of experience we find two kinds of 
things one ' cetana " the sentient or the knowing and 
the other' acetana ' the insentient or the not-knowing. 
What is not a knower is ' jada '. Each one of us is a 
self-conscious being who knows that he exists and that 
he is in a world of self-conscious beings and insentient 
objects. The existence of other self-conscious beings 
is inferred though certain, while the knowledge of one's 
own being is immediate and undoubted. According 
to Madhva any philosophy that denies the reality of 
this experienced world of men and things cannot stand 
the test of critical inquiry. 
Again these entities are contingent that is, are 
not independent bo
h in respect of their being and 
their activity. To avoid the defect of infinite regress 
we have to postulate the existence of a self..sufficient 
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Absolute Being that is not dependent on anything but 
itself for all that It is and all that It does. The 
concept of such a Being implies that all else, the 
world of the knowing and the not-knowing (' cetana ' 
and 'acetana '), is dependent in every way on It. 
Though this line of thought suggests the existence of 
such an Absolute Self-conscious Reality, we, human 
beings cannot be certain unless it is supported by 
evidence that admits of no doubt. Such evidence is 
supplied by the faultless Veda and the GUa which 
em bodies its essence. This cardinal truth of Vedanta 
as envisaged by Sri Madhva is taught by Sri Kr
Q.a 
in the following words. 
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, By Me of invisible form is pervaded all this world 
(of sentient and insentient beings). All these 
beings rest in me but I do not rest in them'. 
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, That Suprem
 Puru
a ' O! Partha, 'in whom rest all 
living beings and by whom all this (universe) is 
pervaded can be gained only by unique loving 
devotion '.. 
Continuing, J ayatirtha devotes considerable space 
to the treatment of 'abhava' (non-being), a category 
not admitted by the Prabhakara school of Purva.. 
mimamsa. It is not necessary to repeat here the argu- 
ments advanced by the commentator for the admission 
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of non-being as a separate tattva. The translation of 
this section with the explanatory notes going with it 
is, it is believed, sufficiently clear. This does not how- 
ever mean that it is easy reading for a beginner. The 
abstract nature of the subject necessitates attentive 
reading. There is no Royal Road to Geometry. The 
same remark applies more or less to the rest of the 
work, both the original and the commentary. 
Next bhavas (existents) are divided into two 
classes, the sentient (cetana) and the insentient 
(acetana). To be a knower is to be a cetana. What 
is not a knower is acetana. 


"" 
'""


 I Sf+l lqcct+tq 


- Tattvodyota 


, To be a j ada (acetana) is verily not to be a knower. t 
From this it follows that Vi
1J.u is Cetana and non.. 
being (abhava) is acetana. Of sentient beings only 
Rama, the presiding deity over primordial matter and 
the beloved of Vi
I}.u is a class by herself and is never 
subject to sorrow. The rest of sentient beings are 
liable to suffer from sorrow. Vi
Q.u being independent 
is ipso facto ever free from an sorrow. 
The division of souls (cetanas) into those that are 
fit for salvation and those that are not and further 
division and gradation in them, an important tenet in 
the system of Sri Madhva has been the target of 
adverse criticism. It is relevant here to make the 
following remarks in justification of the stand taken by 
Madhva. This is a matter in which there can be 
no appeal to perception and reasoning (pratyak
a and 
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anumana). Is there scriptural authority or not for such 
a division? The answer to this question is in the 
affirmative. Clear and abundant authority for the 
position taken by him has been cited and discussed by 
Madhva in several works of his. Gita, which is uni- 
versally considered to be the essence of the U pani
ads 
and an infalliable authority on all matters connected 
with Vedanta has this so say here :- 
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'In this world there are two classes of created 
beings, one of divine nature and the other of 
demoniac nature. Possession of a divine nature leads 
to salvation while having an asuric nature results in 
bondage. Grieve not, son of PaI)du, you are born 
endowed with a divine nature (and so are destined 
for a divine end).' 
There is a full fledged discussion of this contro- 
versial question in chapter three, pada four of Anuvya- 
khyana, a commentary on the Brahma Siitras by Sri 
Madhva. The discussion is too elaborate to find a 
place here. 
Next the unconscious (acetana) categories are sub- 
divided under three heads, the eternal-noneternal, the 
eternal and the non -eternal. Here there is nothing 
that need be said in addition to what is to be found in 
the commentary of J ayatirtha and its English trans- 
lation. One remark however may be made. The 
Veda is eternal and remains unchanged for all time 
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both in respect of its structure and content.. Hence it 
enjoys undisputable validity being free from the 
defects of a work by a sentient being arising out 
of his shortcomings such as ignorance. 
We conclude this introduction by the following 
quotation from the Bhagavata Pura1}.a which puts in a 
concise and clear manner Madhva's concept of the 
dependence of the whole universe of sentient and 
insentient beings on the Supreme Independent Being, 
NarayaI)a. 
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, He by whose grace alone primordial matter and the 
rest, merit and demerit, time, the nature of things 
and souls exist, by whom neglected they have no 
being (is NarayaI).a, the Creator). 
To His Holiness, Sri Vidyaprasanna Tirtha 
Sripadangalavaru who is adorning the Vidya Pitha of 
SrI Vyasaraja in a manner worthy of His Holiness's 
illustrious and learned. predecessors the Committee 
of Mangement are deeply grateful and tender their 
most respectful thanks for the gracious foreword 
which His Holiness has written for this work. 


BANGALORE 
7-10-1964 


B. VENKATESACHAR. 
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HARIH O
 
TATTVAS
KHYANA
 


(ENUMERATION OF CATEGORIES) 
-: My obeisance to the Gurus :- 


INTRODUCTION (1-6) 
The commentator Sri Jayatirtha, introduces hIS work by a 
mangala wherein he offers obeisance to the Supreme Being,. 
Ramakanta and the preceptor. 
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" 
After bowing down (with reverence) to both the 
lotus-feet of the Lord of Lak
mi, as also to those of the 
preceptor, I shall write a commentary, not too elabo- 
rate I , on TattvasaIikhyana. 
Next the commentator shows the need for this work. 
It is verily the settled purport of all sacred texts 
that the (qualified) person desirous of obtaining release 
from bondage must necessarily know the Supreme-Self 
as the efficient cause 2 of the birth and the like of the 


1. nat't vistaram = free frpm abundance of words and having 
abundance of meaning. (R.T.) 
2. Jagadudayad1.nimittatveft.4 = as the agent of the creation,. 
preservation, dissolution and the like of the world of conscious and 
unconscious (categories). (R.T.) 


A 
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world. And as this requires a knowledge of the world, 
with all its manifold internal difference, the world also 
must be so known. l The revered Acarya begins this 
monograph with the object of collecting together and 
expounding for the benefit of the pupil this twofold 
reality, the nlain with the auxiliary, treated scatteredly 
in sacred literature. 


Jayatiltha now raises the obJectIon, 'Why has not the author 
performed some form of mangala ?' and answers it 


Now at the beginning of the monograph, why is 
not some form of maJigala performed by the author? 
In the first place, it cannot be said that this practice is 
useless, for it has been observed by the wise. Neither 
can it be said that this observance has any fruit other 
than the successful completion of the work and the like, 
for invariably this is practised in the beginning. 
We answer thus :-Mangala has indeed been per- 
formed by the revered Acarya as such performance is 
possible in other ways, for instance mentally. We infer 
this because the Acarya is a supreme believer in the 
efficacy of Vedic practice. And verily in the beginning 
alone his devout praise of Vi1?nu, possessed of auspici- 
ous attributes such as self-dependence and the like is 
I 
itself a mangala. What else is there beyond such 
adoration which goes by the naIIle of matigala? Though 
performed with a different aim, this utterance with 
devotion by its very nature brings in all the good 
accruing from a mangala. 


1. to.thavagantavyam::;::: must be known as consistIng of mani,. 
fold internal variety. (R.T.) 
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I (6.21) 


Here, to start with, the author by a broad division, l 
enunciates category (tattva). 
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THE SELF-DEPENDENT AND THE DEPENDENT 
(THUS), CATEGORY IS KNOWN (TO THE PROOF- 
GUIDED) TO BE OF T\VO KINDS 


Category, tattva, is that which is not superimposed. 
This means, category is that which is the object of 
valid knowledge. In this definitIon of tattva, there is 
no room for such objections as are advanced against 
definitions like thatness is tattva. 
[The subject matter of the monograph, as its name 
'TATTV ASA:r\rKHYANA' implies, is the classified enu- 
meration of the categories. In the text tattva is used 
for category and is defined as 'the non-superimposed'. 
When a rope is mistaken for a snake, the superimposed 
snake appearing in illusion is not a tattva as it is 
sublated by a subsequent cognition of the form 'this is 
not a snake but a rope'. By thus defining tattva the 
objection raised against such definition as tasyahhiiva- 
stattvark (thatness is tattva) is avoided. It is also a 
definition which the Mayavadins have to accept. So in 
dialectical discussions with them the Tattvavadin has a 
definition of category acceptable to both. Tr. ] 


1. Category is of two kinds. This is 'broad division' (stim#inyp.- 
tombhagafJ). The self-dependent and the dependent. This is 'broad 
enunciatIon' (samanyatalz uddesa/J.). 
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OBJECTION :-Now why is conchshell-silver (Sukti- 
t'ajata) with similar ones (appearing in illusion) not 
tattva? It cannot be said that the thing (dharm£)l or 
silverness (rajatatva) is not an object of valid know- 
ledge. The same may be said of the connection bet- 
ween them. If it be said that in the entity, conchshell, 
there is not this connection of silverness we say 'may 
not be'. Merely because Devadatta is not in the house 
he does not cease to be an object of valid knowledge. 
ANSWER :- This objection may be advanced against 
those who hold that the superimposed silver exists 
elsewhere. In the view that the absolutely unreal silver, 
owing to defect, is superimposed on the conch-shell 
there is not this fault [of adnlitting the superimposed 
silver to be an object of valid knowledge. R.T. ] [The 
faulty organ (of sense) in contact with conch-shell pro- 
duces the cognition which objectifies the same conch- 
shell as the absolutely non-existent silver. N.S., p. 48, 
line 10. ] 
By this the following is also refuted. 'The pot 
which becomes red after the application of heat cognised 
as a red pot before heating when it is black, by one 
who has a peculiar eye-disease, may be tattva.' 
REPLY :- Though being an object of valid know- 
ledge pertains to the pot in the future state, it does not 
pertain to it in the prior state. [This is the meaning :- 
Though the pot after becoming red by heating will be an 
object of valid knowledge when apprehended then as a 
red pot, it is not an object of correct knowledge before for 
then the person with the eye disease has the apprehensio n 
1. dharmi=rajala (silver), B..T. vide S.T. and V.T. also. 
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<This is a red pot' while it is actually black. Tr.] The 
pot (considered apart from its colour) is admitted to 
be a tatt
'a (vide s. T.) 
It (tattva) is of two kinds. The sentence must be 
-construed by understanding , iti' thus 


f4a
+t
(1
 :q (
) 
 (t"t


tJij I 


Otherwise there may be the impression that each of the 
two categories separately is of two sorts. 
The Self. dependent is that which (i) for its nature 
(swariipa) (ii) for being an object of valid knowledge 
(pramaviiayatva) 1 and (iii) for its activity (pravrtti) 
does not depend on another. What depends (in these 
respects) on another is dependent tattva. To expound 
this £vate (has been used). Pramanikaih (by the proof. 
minded) is to be understood after ivate. Finally we 
have :-'The Self-dependent and the dependent, thus, 
tattva is admitted by the proof-minded, to be of two 
kinds. 
[The word' Self-dependent' (swatantrarh) is used 
in an absolute sense. Every wish of the Self-dependent 
Being must be realised and in every activity of His 
He must be absolutely unhindered. As it is the primary 
wish of every conscious being to be happy and free 
from misery, the Self-dependent Being must by impli- 
cation be supremely happy and completely devoid of 
misery. Again every thing that He thinks of doing He 
must be able to do. These requisites are possible only 
if all else is under His control. Obviously there cannot 
be t\VO self-dependent beings. vide N.S. P2 312. ] 
1. Vide N.S. Pl 330. 



The .commen tator now makes plain the implication of zsyate. 


It is thus :-( tathahi) If one were to say there is no 
tattva at all, then such an utterance would contradict 
perception and the like. One cannot say that it is 
illusion, because of the absence of contradicting evi- 
dence. Surely there can be no illusion in the absence 
of a (real) substrate, nor is contradiction endless. 


['\Then one mistakes a rope for a snake, the rope is 
the substrate. The sublating experience is of the form 
'this is not a snake, it is a rope'. In the end there must 
be the recognition of some tattva, in this case, the rope, 
which is not sublated. To take another instance, a 
person sees at a distance a fairly tall object and takes 
it for a man. On going nearer to the object he thinks 
it is not a man but a wooden post. On coming quite 
close to the object and feeling it, he realises that it is 
an irregular tapering rock. When iUusion disappears 
there must remain something in the field of awareness 
which was the basis of the illusion and of which in the 
end the percipient can say this is not a man nor a 
wooden post but an irregular tapering rock. Without 
this subsisting tattva at the end, there can be neither 
illusion nor disappearance of ilIusion. The concept of 
illusion implies the existence of tattvas. (vide R. T.) 
Even by one who believes in illusion and sublation 
some tattva must be accepted as the basis of illusion 
and as the seat of contradiction in the form 'This is 
not thus' as in cases like conchshell-silver, where the two 
successive judgements are of the form 'This is silver' 
during illusion and 'This is not silver but conch-shell) 
after sublation. Tr. ] 
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Moreover of the validity and invalidity of the 
statement, 'there is no tattva at all' there is contradic- 
tion. [This is the meaning:- If it be said there is no 
tattva at all then the fact 'there is no tattva at all' 
being itself a tattva would be contradicted by the state- 
ment, 'there is no tattva at all'. R. T. ] 
If tattva were one only then there would be the 
opposition (to such a view) of experienced variety (in 
the form 'this is a pot', 'this is a man' and so on). 
This experience cannot be discarded as illusory without 
some contradicting experience. This view (that there 
is only one tattva) is refuted (in detail) elsewhere (in 
T attvan£rnaya and other places). 
Again it cannot be said that every category is self- 
dependent for this is opposed to known dependence. 
This view also implies eternal happiness (and eternal 
freedom from misery) for all (and this is not found to 
be the case). It cannot be said that tattva is dependent 
only for this would land us in infinite regress and 
impossibility with the result that there can be no being 
(satta) and the like, for anything. Also there will be 
disagreement with scripture. 
[All ordinary conscious beings, every moment of 
their existence, experience a sense of dependence; their 
desires more often than not are unrealised, their at- 
tempts frustrated. On whom do they ultimately depend? 
He cannot be a dependent being; for that dependent 
being must depend on another, that on another and so 
<>n, ad infinitum. So it is impossible that the limit of 
this dependence is a dependent being. To account for 
the world of beings who exist, act and become known, 
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we have to postulate an absolutely Independent Being 
who Himself independent in every way, supports all 
others in all aspects of their being. This Infinite 
Independent Being is Bhagavan Visnu. 
3l{ 


 !f+rq: ;J
: 
 m6 I 
{Rr 
 +I'3r
 m 
 +rrq
... pqa'f: II (Gita 10..8) 
I am the generator of all; impelled by me every- 
thing acts. Having known me thus the wise imbued 
with loving devotion, adore me. Tr. ] 
It is possible however to classify category under 
two heads thus (i) being and non-being or (ii) the 
sentient and the insentient or (iii) the eternal and the 
non-eternal. But as any such division would be useless 
this classification alone is proper. Verily, dependent 
category understood as depending on the Independent 
(Lord Vishnu), will conduce to release (mukti). So 
says the author at the end of the work. 
[This is implied in the last verse of this monograph 
and plainly stated at the conclusion of Tattvaviveka, 
another monograph dealing 'With the same subject. 

 4('1('\.C
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: II (T.V.) 


He alone who knows that all this dependent cate- 
gory is always under the control of Hari obtains 
release from bondage. Tr.] 
Otherwise like counting the grains of sand on the 
banks of the Ganga this work TattfJasaftkhyana would be 
benefidess. Thus o?- account of the prominence of the 
Self-dependent category, It alone apart from others was 
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mentioned first (in the statement) 'the Self-dependent 
and the dependent, thus tattva is of two distinct kinds'. 
By naming alone the definition also is secured (the 
etymology of the word, swatantram defines the Self- 
dependent tattva). 


II (2 1 .. 2 4) 
For this very reason, the author mentions It first. 
(Because of its prominence the .Acarya mentions the 
name of the Independent Category first. Tr. ) 


THE 
VI$
U. 
Here the word, Bhagavan, establishes the Self- 
dependence of Vi
Q.u. 
Bhagaviin is one who possesses six all-embracing 
eminent qualities, such as complete sovereignty. The 
possessor of these qualities is Vi
I)u alone according to 
Vi
1}u Pura1).a and other sacred works. 
it
q
 

 q'T
 

: m: I 
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 +r:&T 
(J'T
urr II (v.P. 6-5-74) 
, Complete sovereignty, val our , renown, lustre, 
general and intimate knowledge of all things, the 
aggregate of these six goes by the name of bhaga'. 
He who possesses bhoga is Bhagavan. 
((q
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q: II (v.p. 6-5-76) 
Thus this glorious name Bhagavan, O! Maitreya, 
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SELF-DEPENDENT (TATTVA IS) 


BHAGAVAN 
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belongs to the Suprenle Brahman, Vasudeva and to no 
other. (v.p. 6-5...76) Tr.] 
'All else is dependent tattva' must be added. 
The commentator next draws attention to other Implications 
of the statement, 'The Self-dependent tattva is Bhagavan Vi
l)u.' 
Or, if we start by saying that there are two 
categories it may be understood that, like the Self- 
dependent category, the dependent tattva also is one 
only. Evidence contradicts such an understanding. 
Moreover it disagrees with the subsequent classification. 
So it is said that category is of two kinds. By this it 
may be understood that the Self-dependent tattva also 
is of many kinds. Hence the present statement, 'The 
Self-dependent tattva is Bhagavan Vi
l).u.' 
Or, the Sankhyas and others who, accepting two 
distinct kinds of category, the independent and the 
dependent, consider pradhana (primordial matter) and 
the like to be independent tattva. To refute all such 
views, this statement is made. 


III (24..36) 
Hy"'S"aying (it is of) 'two kinds', it has been indica- 
ted that dependent category has internal diversity. In 
answer to the question, 'How?' the author says, 
mcm:rm
utu 
[
fN
] 
THE OTHER IS OF TWO KINDS AS 'BEING' AND 
'NON-BEING' . 
ltarat, the other, i.e. tattVQ oW.er than the Self- 
dependent. 
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Dependent category is of two kinds. How? As 
, being' and' non-being'. 


The cognition of 'non-being' invariably depends 
on that of 'being'. On account of this prominence 
, being' is named first. That which, when first known 
is cognised as (it) 'is', is ' being' (bhava). That which 
when first cognised is known as 'is not' is 'non-being'. 
Why so? In their nature, 'being' and' non-being' are 
verily of the nature of affirmation and negation 
(respectively). Whereas in another form they take the 
shape of negation and affirmation. Here in the primary 
cognition, only the nature (of the entity) appears; in 
subsequent cognitions other aspects appear. From the 
effect has to be understood difference in the (antecedent) 
means. So is experience. For instance (we say) 'the pot 
is here, it is not white'. Again,' the pot is not here, 
the non-being of the pot is (here)'. 
. 
Now, is the Self-dependent tattva, 'being' (bhava) 
or non-being (abhava) or something else? Not the first 
and second, because 'being' and 'non-being' are sub- 
divisions of dependent category. Not also the third 
because of contradiction. (If it be said that it is not 
'being', it follows that it is 'non-being'. If again it be 
said that it is not 'non-being', there will be 
contradiction. R. T. ) 
REPLy:-Not so because it is pervaded by the 
definition of 'being' . 
[ , Brahma is " thus It is first apprehended as 'this 
is'. 'astt" Bramha '=Bramha is; Nariiyanovii idamagra 
iisit=Nariyana indeed, was at the beginning (of the 
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world); Brahlna vii idamagra asit=Brahn1a only existed 
at the beginning of this (world), thus \vhen Vi
I).u is 
first knovvn, He is kno\
n by an affirmation in the form, 
, He is'. The definition of bhiiva is 'to be known first 
by an affirmation'. So on the strength of scripture 
He is verily the 1110st important Bhava Tattva. R. T. 
Bhutakrt, Bhutabhrt, Bhiivab (Sahasranama). idamagre= 
asyo,gre (Acarya). T r.] 
(Also) by the statement 'dependent category is of 
two kinds as 'being' and 'non-being', is meant that it is 
only of two kinds, not of one kind, nor of three kinds, 
and not that only dependent category is of the nature 
of 'being' and 'non-being'. 
It may be suggested 'Let classification be made so 
that Independent Category enters the group of 'beings' 
(bhiivas). But this is not possible. It, the Self-dependent 
Tattva, being most prominent must be known as 
uniquely distinct from everything else. Otherwise (the 
classificatjon has to be made, say, thus). Category is of 
two kinds, 'being) and 'non-being'; 'being' also is of 
two kinds, the eternal and the non-eternal, the eternal 
is of two sorts, the conscious and the unconscious and 
the conscious also is of two kinds the Independent and 
the dependent. If so, the Independent Tattva is not 
made known to be prominent. Also it is not made 
evident that everything other than Bhagavin is 
dependent. 
OBJECTION :-In this case (i.e. in the classification 
adopted by the Acarya) the Independent Category is 
not known as 'Being' or the bhavatva of the Indepen- 
dent category is not shown. Thus the two classifiw 
c;ations stand on the same footing.. 
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ANSWER :- This is not so (that is the two methods 
of division do not stand on the same level). There is 
the distinction between them of one being conducive to 
liberation (moksha) and the other of not being condu- 
cive to it. N on -affirmation of the everlastingness and 
so on of 'non-being' and the lIke is common to both 
(classifications). l Therefore let the classification adopted 
by the Acarya stand (as it brings out the supremacy of 
Bhagavan and the dependence of everything else on 
Him). 
Then let the dependent category itself be divided 
as the conscious and the unconscious, (thus dependent 
category is of two kinds, the conscious and the un- 
conscious, and onwards). 
REPLY :-After dividing the dependent tattva into 
the conscious and the unconscious, is division to be 
continued by further classification into 'being' (bho'va) 
and 'non-being' (abhava) or not? Not the first as there 
is no particular merit in such a division. If it be said 
that in the division adopted by the Acarya the insentiency 
of 'non...being' is not brought out; then we reply in 
the classification suggested the beingness of the sentient 
is not ma de out. So here both classifications are alike. 
QUESTION :-If so for what advantage is the present J ' 
division adopted? 
REPLY :- There is this difference that, as regards 
the conscious and the unconscious there is no difference 
of view among theorists while there is one in regard to 
being and non-being (By refuting the view which denies 


1. VIde R.T. 
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non-being, the division into being and non-being 
becomes important. R. T.) For the salne reason, not the 
second also. [The second alternative is that the 
division into being and non-being need not be made. 
As there is difference of opinion in regard to non-being 
the true position, viz., the existence of non-being has 
to be established. s. T. ] 
Some say that there is no 'non-being' (abhava) at 
all.. This is false, as it is not possible to ignore the 
experience in the form (the pot) 'is not' (on the ground). 
If it be said that the object of the cognition, 'the pot is 
not' is the ground only, (We ask) :-by 'only' is the 
ground alone meant or son1ething else? In the first 
case (we object thus) let there be the experience' there 
is no pot on the ground ' even in the case of the ground 
with the pot on it. If something else is meant by 'only' 
and that something is the pot there will be the same 
defect. If it is some- other thing, (say, the colour of 
the pot there will be the following unacceptable 
implication), viz., that one may have the experience in 
respect of a pot having colour, 'there is no odour in the 
pot' .. [If the object of the cognition, 'there is no pot 
on the ground' is neither the locus, the ground, nor 
the counter-positive (pratiyogi), the pot, but something 
else, say, the colour of the pot, then let there be the 
experience 'there is no odour in the pot' the object of 
which is neither the counter-positive, odour (pratiyogi), 
not the locus, the pot, but the colour possessed by the 
pot. S.T..] [This position obviously no one can accept. 
All possible alternatives being ruled out, one has to 
accept a separate tattva (category), abhava which is the 
object of the cognition' is not' (nuti). Tr.] 
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[Objection raised by one who does not admit the 
existence of non-being against its existence.] 
Now, does the non-existence of the pot become 
connected with the ground containing the non-existence 
or with the ground having the pot? Not the first on 
account of defects such ,as self-dependence and so on 
[as in the assertion, to 'A' having the son 'B', 'B' was 
born as a son]. Not the second because of contra- 
diction. So it has to be said (that the connection of 
'non-being') IS vvith the ground only. Let that alone 
be the object of the experience '(the pot) is not (on the 
ground) , . 
REPLY :-Let the question itself be anaIysed. What 
does the question mean? Does it mean (i) of what sort 
is the ground before connection with 'non-being' or (ii) 
of what sort is it at the time of connection (vvith non.. 
being) or (iii) if it be considered apart froIn 'non-being' 
then of what sort may it be said to be ? 
To the first the answer is, simply 'the ground with 
the pot' . To the second, 'the ground with the non- 
being' of the pot. To the third, if being apart is a fact, 
non-existence having disappeared, 'the ground with the 
pot' is the answer. If the distinction is mental, then 
, the ground connected with the pot conceived by the 
mind' is the answer. 
Otherwise a similar objection may be advanced in 
respect of 'being' (bhava, an existent). [In the case of 
a pot on the ground one,might ask :-'Does the pot be- 
come connected with the ground containing the pot or 
with the ground without the pot? Not the first because 
of the defect of self-dependence and the like nor the 
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second because of contradiction. Therefore it has to 
be said that the connection is with the ground only. 
Let therefore the object of the cognition in the case of 
a pot on the ground be the ground only. R.T.] 


IV (37 -46) 
By saying 'of two kinds' it was indicated that 
being and non-being have internal variety. Here the 
treatment of non-being being small in comparison 
with that of being, on the maxim of 'the needle and 
the boiler'1 the author names first non..being with sub- 
division though 'non -being' was mentioned after 
, being , .. 
snaF

 f5rNritSiIN 


 II 
[ 
 
(i

l m m: 3TmeI: 
 ] 
NON.BEING IS ADMITTED (BY THE PROOF-MINDED) 
TO BE OF THREE KINDS DEFINED AS THE ANTE.. 
CEDENT, THE SUBSEQUENT AND THE ETERNAL. 
'Defined, 'as prior', 'as future', and 'as_ eternal' 
non-being is admitted to be of three kinds. 'By the 
proof..minded' should be understood at the end. 
Antecedent non-being exi<3ts only before the 
counter-positive (pratiyogi) is born. After the counter- 
positive is born, the non-being ceases to be. 
The non-being which has a prior limit only, is 
future or destruction non-being. Only after th e 
1. 'Suclkatiihanyaya' = {The maxim of the needle and the 
frying pan'. When two things have to be done, one requiring 
much less effort than the other, the former is to be done first and 
disposed of before beginning the latter, for instance when one 
has to make a needle and a frying pan one makes the ne<,dJe first 
before starting work on the frying pa:q. 
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counter-posItIve is destroyed does future non-being 
exist. It does not exist prior to the destruction of the 
counter-positive. 
OBJECTION :-If so, the destruction of prior non- 
being, 1 the prior non-being of destruction, 2 thus there 
would result two continuous currents. 
ANSWER :- This is not so, as it is admitted that 
the counter-positive (the pratiyogi, say the pot) is the 
sarrie as the destruction of its prior non-being and the 
prior non-being of destruction. 3 
In that case the destruction of the pot would mean 
the disappearance of the disappearance of prior non- 
being, thus prior non-being would raise its head. No, 
we say, for like the pot, the destruction of the pot is 
also opposed to it (namely prior non-being). 
The non-being which has no limit is eternal non- 
being. In so defining, the object is (to make known) 
that eternal non-being exists always. 
Now, avoiding the commonly used name, 'absolute 
non-being', what is the point in inventing another name 
(viz., eternal non-being)? The answer is that the 
definition also may be indicated by the name itself. 
By some it is said that absolute non-being is that which 
has conjunction as its counter-positive (pratiyogi) thus 
'the non-being of the conjunction between this pot and 
this ground'. The definition of abso]ute non-being 
adopted (viz., eternal non-being) is to refute this also 
(viz., the definition adopted by the opponent). Not 


1. Destruction having for its counter-positive prior non-being. 
2. Prior non-being having destruction for its counter-positive. 
3. Vide S.T. P 42 


3 
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being limitless, it is not valid. Then let the non-being 
mentioned be the fourth kind of non-being. 'No', we 
say, as it may be included suitably in antecedent non- 
being and the rest. 
[If contact with the pot is future, the non-being 
of the contact is antecedent non-being; if past, it is 
destruction non-being, if never, it is absolute non- 
being. RoT.] 
Some say that non-being is of two kinds only, 
conjunction non..being and reciprocal non-being. Others 
again say that non-being is of four kinds, viz., antece- 
dent, destruction, absolute and reciprocal. To refute 
both of them 'isyate' (is recognised) is used. Reciprocal 
non-being is only bheda (difference) and that this is (an 
entity's) own nature is expounded elsewhere. The 
conjunction of the effect and cause has been refuted in 
another place; also antecedent non-being and destruc- 
tion non-being cannot be of the nature of conjunction 
non-being. (So the two views are inadmissible). 


v (47.. 48 ') 


By subdivision the author now presents 'being' 
(bhiiva) . 

 ilNrsfit ifitit 'TO: I 
[ 
aql

;r

q +{Tq: 3Tftr f
: if6: I] 
'BEING' ALSO IS KNOWN TO BE OF TWO KINDS 
AS THE CONSCIOUS AND THE UNCONSCIOUS. 
Not only non-being but being also has (internal) 
difference; to bring out this api ( also) is used. Cetayati 
means knows, hence the word Cetana. To be a Cetana 
is to be a knower (a conscious entity). 
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[To have the faculty of knowing is to be a 
conscious entity. Not to have this faculty is to be an 
unconscious entity. Tr.] 
(A cetana is a knower). What is not of this nature 
is acetana. By this it has to be understood that Vi
nu 
is cetana (Conscious Entity) and non-being is acetana 
(insentient) . 
All insentient things are for the sake of the 
sentient, to bring out this prominence of the sentient, 
it is named first (see R.T. & R.S.). 
On the basis of vedic statements like 'earth spoke' 
the vievv is held (by some) that every thing is sentient 
[i.e. there is nothing that is not cetanaJ. To refute this 
position 'fnataJ:t has been used., This VIew is refuted in 
abhinziinyadhikarana, the presiding deity section (of 
Brahnla-Sutras). Division into the sentient (cetana) 
and the like being more prominent than division into 
the eternal and the like, the former division alone was 
mentioned first (see K.T.) 


VI \49-50) 
Now following the order of mention the author 
(now) gives the division of cetana, (the sentient). 
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THE SORROW-TOUCHED AND THE SORROW- 
UNTOUCHED, THUS, THE SENTIENT IS ONLY OF 
TWO KINDS. 
The sorrow-touched is that (sentient being) which 
is connected with sorrow sometime or other. The 
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sorrow-untouched is that which at no time is connected 
with sorrow. 
Some say that, as sorrow and the like (such as 
agency) being only imaginary (that is illusory), there is 
no one that is (really) sorrow-touched. Others think 
that beings other than the Lord are all sorrow-touched. 
To refute both these views eva (only) is used. The 
former is untenable being contrary to perception and 
the latter to scripture (Tattvaviveka). That the 
Sup I en1e Lord is untouched by sorrow is established by 
His self-dependence itself. 
Of these two, the Con'3cious Being untouched by 
sorrow is no doubt prominent, yet as non-existence has 
to be understood through existence the sorrow-touched 
is named first. (In order to know what it is not to 
possess a house one must know before what it is to 
possess one. Tr.). Yet the order based on prominence 
being important the two are specified in that order 
(thus) . 


VII (51-52) 
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Anye cetanalz=other conscious beings. 
RAMA IS ETERNALLY UNTOUCHED BY SORROW 
WHILE ALL OTHERS ARE TOUCHED BY SORROW. 
Some on the other hand inventing a division of 
souls into vYO-iti (released) and sam
ti (unreleased) 
declare that even the unreleased souls, Garuda, 
Ananta, Vi
vaksena and the like are eternally free from 
sorrow. To refute this samastaJalt is used. Scripture 
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is the evidence here. Therefore there being no sub- 
division of the sorrow-untouched it must be under- 
stood that the dha suffix used before (in dvedha) refers 
only to the sorrow-touched. For this very reason (i.e. 
as there is no subdivision in the sorrow-untouched) the 
author (now) gives the subdivision of the sorrow- 
touched. 


VIII (53) 
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Vimuktiih duhkhat=released from sorrow. Duhkha- 
samstha/:t= Vartamana duhkhal:z=those who are in sorrow. 
The "vord ca must be read after dukhasamsthal:z. 
THE RELEASED (FROM SORROW) AND THOSE 
REMAINING IN SORROW, THUS THE SORROW. 
TOUCHED ARE OF TWO KINDS. 
Here the order of mention is determined by the 
prominence (of the category). 


IX (53.55) 
The Acarya (now) gives the subdivision of those in 
sorrow (samsara). 
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THOSE IN SORROW ARE OF TWO SORTS VIZ., 
THE ELIGIBLE FOR SALVATION AND THE IN- 
ELIGIBLE. 
ayogyafz=the ineligible (for salvation). 
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The word ca is to be taken after ayog)'a!z. Here 
also the reason for the order of naming is the same (as 
before, i.e. prominence of the category). 
OBJECTION :-Being prominent the division of the 
released n1ust have been stated first 
ANSWER :-True. As the distinction, the eligible 
and the ineligible, exists only among those in sorrow 
(samsiira) the order ( of prominence) is transgressed for 
the convenience of subdividing those fit for salvation 
after subdividing those in sorrow. 


X (55-56) 


Now the author gives the subdivision of the 
released. 
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THE GODS, THE SAGES, THE MANES, THE 
MONARCHS AND THE BEST AMONG MEN, THUS THE 
RELEASED ARE VERILY FIVE-FOLD. 


The nlonarchs are caUed pab because they protect 
(the country). narab, the best among men. 
The word 'tu' is used for emphasis. Byemphasising 
the subdivision the author refutes the doctrine of those 
who do not accept gradation in the emancipated. As 
some Gandharvas and others may be included in these 
alone and as there is no intention of mentioning some 
others here, the present subdivision does not conflict 
with the division found in other works. 
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XI (58) 


It was said that the sorrow-touched are of tvV'o 
kinds, those eligible for salvation and those not. Of 
these two the author extends the subdivision of the 
liberated to the eligible (who are still in samsara). 
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rrhe vy'ord ca IS u sed to show th;t t 'devarsya.di bhedena- 
pancadhii has to be supplied from the previous sentence. 
THUS THE ELIGIBLE FOR SALVATION ARE ALSO 
(FIVE
FOLD, THE GODS, THE SAGES, THE 
/.rANES, 
THE MONARCHS AND THE BEST AMONG MEN). 


XII (58) 
N ow the division of the unfit for salvation is given. 


: 
RR:t
: n
n 

ft
T
nn: 
[
ltrr: 
: 
Rr 
 ij


 
: ] 
thamogaJ:t= (This means) 'those fit for the dark region' 
and not' those who have reached it ' . Otherwise there 
will be disagreement with the classificatIon given 
further on. 
srtisarhsthita{z = nit;'asamsiirillalz = those who ever 
remain in bondage. The order of mention follows the 
degree of unfitness for liberation (those who are more 
unfit being mentioned first). 
THOSE FIT FOR THE DARK REGION (AND) 
THOSE WHO EVER REMAIN IN BONDAGE (I.E.) IN 
SAMSARA THUS, THE UNFIT FOR SALVATION ARE 
OF TWO SORTS. 



XIII 158, 
The Acarya no\\? gives the subdivision of the fit for 
the cia rk region. 
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After 'martyiidhamii
' the word 'iti' must be understood. 
This difference not being generally known, the word 
'eva' is used to remove lack of confidence in it. 'eva' = 
verily. 
By 'prakirtitiil;z' the support of scripture is indicated.. 
For this support quotations in other works must be 
looked for. 
IT IS VERILY DECLARED IN SCRIPTURES THAT 
THE UNFIT FOR SALVATION ARE OF FOUR KINDS 
AS DAITYAS, RAKSASAS, PISACAS AND LOW MEN. 


XIV \59) 
'All these four again are separately of two kinds' 
says the author. 
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ie ca=and all the four. srtisarkstiift=sarksare vartamaniift 
nadhunapitamabpraptiif:t=who are now in samsara and 
have not yet reached the dark region.. 


1. t Those who appear to be incurable from the enormity of 
their sins are hurled down to Tartarus whence they never come 
forth again.' Plato 
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THEY AGAIN ARE E
aH OF TWO KINDS, THC)SE 
WHO HAVE REACF-IED THE DARK REGION AND 
THOSE WHO HAVE NOT YET REACHED IT. 
As fitness is the nature of a conscious being the 
present division of the unfit for salvation is not in- 
admissible. 
XV \,60.61) 
Thus after giving in detail the classification of the 
conscious categories the appropriate occasion having 
arisen the revered Acarya gives the subdivision of the 
unconscious categories. 
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Here also as it is not meant that only uncon- 
scious categories have this subdivision, to accept the 
categories previously mentioned as the eternal and the 
like on the strength of other tecstimony, does not con- 
tradict (what has been said here). nityanityavlbhagena 
must be understood thus nityanityatvena, tadvibhiigenaca. 
So the statement means: 
THE ETERNAL-NONETERNAL, THE ETERNAL AND 
THE NO
ETERNAL, THUS THE UNCONSCIOUS IS OF 
THREE KINDS. 
Some believing that everything is momentary do 
not admit the eternal. While others who hold that 
the effect exists in the cause do not admit the non- 
eternal. All do not concede the eternal-noneternal 
(as the eternal and non-eternal) being opposed to each 
other (cannot belong to the same entity). To refute (all 
these views) efJa (verily, certainly) is used. Since mere 
assertion does not establish a fact, to indicate that the 
4 
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division given has the support of valid testimony, matarh, 
(proof-supported) is used. This, we are going to indi. 
cate briefly. 
It is no doubt true that the order of naming 
according to importance should be, the eternal, the 
eternal-noneternal and the non eternal. Yet this order 
is ignored for brevity of expression. 
XVI (62..65) 
To set forth the three in order, the author first 
indicates the eternal. 
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The Vedas are eternal. 
Here 'eternality' means being an immutable entity 
with no beginning and no end. This is established by 
testimony such as 'The Vedas in entirety are eterna1....' 
and so on. Here the word 'Vedalz,' is representative 
of a class, because the fifty-six 'va1'1Jas ' (letters) and 
absolute space are also of this nature (i. e. they also are 
eternal) . 
XVII (66-72) 
(The author) mentions by division the eternal- 
noneternal. 
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Pur
iidya!l=compositions by persons are of one 
kind, time is of another kind and primal matter, 
(pralqti ) of a third kip.d. 
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AS WITH SIMILAR WORKS, TIME, PRI. 
MORDIAL MATTER, THUS, THE ETERNAL-NON.. 
ETERNAL IS SAID TO BE OF THREE SORTS. 
OBJECTION :-Now by 'tridha' three kinds were 
mentioned, but not any kind was explained but (three) 
things were simply named. 
I 
ANSWER :- This is no defect. That which is not 
absolutely immutable nor merely non-eternal is said to 
be eternal-noneternal. Of this, three kinds are possible 
(1) one, having birth and no destruction (2) another, 
having birth and destruction for one part and not 
having these for another part (3) and another sort 
which though in its essential nature devoid of birth and 
destruction is subject to changing states. As in the 
triad of things mentioned these three modes exist, the 
triad alone was taken into account. 
OBJECTION :-1£ this be the case it is possible to 
put forward another conjectured method with internal 
division different from the one given. To answer this 
'eva' is used. To meet the desire for elucidation by 
giving proof' proktark' is used. The inclusion of the 
kinds supported by 'sastra' is only in what has been 
mentioned here (by us) and therefore other imagined 
varieties should be ignored. 
(The commentator now upholds the division 
adopted, by eXplaining the word 'proktam' in another 
way with the support of three quotations from sacred 
works. ) 
Or, , proktath' is used for the inclusion of the 
following corroboratory statements from sacred works. 
(1) PuraI}.as are composed afresh at the time of every 
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creation with their purport being the same (2) all moments 
were born of the Luminous Puru!a; (3) the birth of 
avyakta is verily its modification (in the form of mahat 
and so forth). Again the contradiction in 'eternal- 
noneternal' is also removed (for, the existence of such 
a category has the support of scripture). 
OBJECTION :-Now (it has been said) that only 
which has birth and the rest is non-eternal. (Hence) 
what has not birth and so on is verily eternaL Where 
is there a category like the eternal-noneternal? 
ANSWER :-Not so. This might have been so if 
between the part and the V\ hole or between modifi... 
cation and the modified there were absolute difference. 
That it is not so has been expounded elsewhere. 


XVIII \ 72) 
The Acarya shows by division the non-eternal. 
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samsr
tam=the well-created, or wholly created. 
asamsrftam=what is not of this nature (i.e the not- 
wen-created or the not-wholly-created). 
THE NON-ETERNAL IS KNOWN TO BE OF TWO 
KINDS, AS THE NOT-WHOLLY-CREATED AND THE 
WHOLLY CREATED. 
To do anythiDg well has no fixed degree (therefore) 
why not the non-eternal be q( three or more kinds 1 
This we will answer furth
r en. 
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XIX (72.73) 
Of these two the author now names the not-well- 
created (or not-wholly-created). 
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MAHAT, AHAM, INTELLECT, 1\tlIND, THE TEN 
ORGANS.. THE FIVE SUBTLE ELEMENTS AND THE 
FIVE ELEl\1ENTS ARE THE 'NOT-WELL-CREATED'. 


XX (73..75) 
'fhe Acarya now menti
ns the wholly-created (or 
well-created) . 
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THE COSMIC EGG WITH ALL IN IT IS TRULY 
DESCRIBED (IN SCRIPTURE) AS THE WHOLLY.. 
CREATED. 
or these twenty-four categories if 'not-being.. 
wholly..created' is 'to be born in part', then there being 
nothing unborn, category is the born only and that is 
simply the well-created o
ly, there is no duality and 
there is no other alternative. 
, ANSWER :-Not so. As mahat and the rest, eternal 
in their subtle fortns, are made to grow by admixture 
of parts of primal matter (prakrti) and the like, they 
are the not-well-created (the not-wholly..created). This 
is not so in the case of the cosmic egg (Brakmanrja) and 
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what is inside it, hence these are the wen-created (or 
the wholly-created). It cannot be said that the original 
form of even these is eternal (and so the objection has 
not been answered), because the immediate original is 
meant (and not the remote original in the definition of 
the not-wholly-created). If this be the case why may 
not mahat and the rest be classed under the eternal- 
noneternal? They may have been so classed if in their 
subtle form these categories were called mahat and so 
on. But they are called simply prakrti (primordial 
matter). (vide S.T.) 
Some do not admit the very nature of mahat and 
the rest, still less the said distinction. Samprakirtitam 
is used to point out the opposition to them of very 
many scriptural texts and these scriptural authorities 
should be looked for elsewhere. They are not quoted 
here for fear of too much elaboration. 


XXI (75..82) 
If this world other than Vi
I).u, manifold with 
distinctions such as being and non-being aDd the like, 
is not self-dependent, on whom does it depend and in 
what particulars? To satisfy this expectation the Acarya 
says as follows: 
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niyamafz == impelling in action. bandhalJ, = being 
bound by prakrti. mok
afz=re1ease from bondage 
avrttirjyot;p=outside darkness and light. The word eva 
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is to be taken after Viinuna. ' 3'RlI' 

h.
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+rqfi:a' ' this has to be supplied at the end. 
FOR ALL THIS (WORLD OF DEPENDENT CATE.. 
aORIES), CREATION, PROTECTION, DISSOLUTION, 
IMPELLING IN ACTION, IGNORANCE, KNOWLEDGE, 
BEING BOUND BY PRAKRTI (PRIMAL MATTER), 
LIBERATION, HAPPINESS, SORROW, OUTSIDE DARK- 
NESS AND LIGHT, (ALL THESE) ABRIDGED AND 
EXTENDED (ACCORDING TO THE TATTVA) ORIGI- 
NATE FROM VI$
U ONLY. 
OBJECTION :----Now this is contradictory to what 
has been said before. To speak of birth and death for 
everything is opposed to saying (that some categories 
are) eternal, and to talk of knowledge for the 
unconscious is self contradictory and the like. 
ANSWER :- samasavyiisayogatalz is added to answer 
the objection. samasalz = sarh
epa/:t = abridgement. 
vyasaft= expansion. 
Abridgement and expansion are the means of 
making possible what has been said. (i.e. the intro. 
duction of these two words removes any contradiction 
that may appear to exist). What is meant is this. 
Of the attributes (birth etc.), when only a few are 
applicable to a tattva, these few must be taken to be 
under the control of Vi
l}.u. (This is abridgement). 
In the case in which many are applicable, those many 
are under His control. (This is expansion). The 
essence and nature of one and all are absolutely under 
His control. Of these protection and impelling apply 
to all; birth and Elestruction to the eternal..noneternal 
and to the non-eternal; positive ignorance to the 
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sorrow-touched; absence of knowledge for all, know- 
ledge for the conscious, happiness to all except those 
who have entered the dark region; sorrow to all except 
to the One, untouched by sorrow and the like must be 
understood. (In sacred texts sometimes) birth and the 
rest appear to be caused by others also (such as Brahma 
and so on). So eva (only) is used. The existence and the 
rest of all being dependent on Him the entity itself in 
any particular context is nominal only Because of 
self
dependence Vi
I).u alone is the Lord of (all) (thus 
when it is said that Brahma creates, it is Vi
1J.u in 
Brahma who is the Independent Creator and Brahma 
is the vehicle only). 
[At the close of the work the supremely gifted Sri 
jayatirtha prays that the Lord of Sri be graciously 
pleased with him.] 
, May lie, the Divine Lord of Sri, by whose wish 
this world of ;Padma, Padmasana (Brahma), Ananta 
and the rest derives its being and so forth, be pleased 
\vith me ' 



